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riginal women, she holds, have been excluded much more for their race than their
gender. It was out of organisations like OPAL and FCAATSI that Aboriginal women
gained strength and confidence. In the early 1970s — just when Auntie Celia was typ-
ing out her monthly newsletter —Aboriginal women met the emerging Women’s
Liberation Movement. ‘In their enthusiasm to be anti-racist, white women simply
invited Aboriginal women to join their movement, with little apparent recognition of
the full horror of racism in Australia, nor of how it continued to damage Aboriginal
men as well as women ... In asking Aboriginal women to stand apart from Aboriginal
men, the white women’s movement was, perhaps unconsciously, repeating the
attempts made over decades to separate Aboriginal women and use them against their
communities.’ These issues have since been much discussed, of course, and to a point
resolved, but the book is a reminder not only of the issue itself, but of Huggins’ role in
articulating the position which so many Aboriginal women were feeling in the 1970s
and 1980s but could not easily put into words. 

Other articles in the book include Huggins’ role as a co-Commissioner in the
Bringing Them Home enquiry, and writing her mother’s biography Auntie Rita.

All of the articles are well worth revisiting, all contain sharp and trenchant com-
ments. Why should we black women, Huggins asks, the victims of long persecution, be
continually expected to explain the experience of racism seemingly at every conference
to which we are invited — to the perpetrators of that racism? In relation to the genera-
tion of Auntie Rita and Auntie Celia, Huggins (p 105) writes: 

The people of my mother’s generation display a profound lack of bitterness about
their lot, something which I find both frustrating and amazing. This trait has often
polarised old and young Aboriginals. It has encouraged many of my generation to
become active in fighting the continuing injustices against our people.

That’s a phenomenon which I have encountered many times, and which other his-
torians have noted also. Perhaps the point occurred to Jeannie Bell too, whom I have
never known to hang back if she thinks Whites need to be admonished in public debate!
That previous generation of Rita Huggins and Celia Smith, which achieved so much
from the mid 50s to the mid 70s, worked closely and co-operatively with Whites in
ways which were not available to their children of the more radical and fractured mid-
1970s to the present. But the next generation was not only more violent, it produced
thoughtful, articulate and passionate graduates like Bell and Huggins who continued
the age-old debates, not only from the streets but from seminar rooms and television
studios. Their old people should be very proud of them.

Peter Read
Australian National University
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The ‘policy of assimilation’ adopted by governments in the 1950s has had such a bad
press in the past 40 years that some find it unthinkable that contemporary, enlightened
policies and practices could have anything in common with that discredited approach.
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But Ralph Folds, the author of this book, argues that ‘western ideals for indigenous
peoples have never really changed’:

Under the assimilation policy governments demanded that virtually everything
about indigenous people change, without looking too closely at how this would
affect the societies they were so keen to manipulate. No one thought that this
would be possible without creating massive social transformation in the societies
they were ‘helping’. Under current policy it is assumed that the same differences
will be voluntarily eliminated by indigenous Australians themselves while at the
same time those involved deny that this is orchestrating cultural change (p 116).

Folds believes that the Pintupi at Walungurru (Kintore) and elsewhere are ‘strong,
self-confident people’, ‘a society of fiercely independent individuals leading sustaining
lives’, but that their basic values and codes of behaviour are such that they find them-
selves ‘in sharp disjuncture at every turn with the assumptions of indigenous policy’
and the programs that are ‘aimed at banishing disadvantage’ (pp 2–4).

When he wrote this examination of how government policies and programs work
in the Walungurru community, Folds had been there for 12 years as the principal of the
school — surely a record term for a teacher in a Western Desert community. His account
of how Pintupi society works and of how the Pintupi see government’s duty towards
them relies heavily on Fred Myers’ ethnographic work; his own experiences provide
him with many illustrations of the ways in which programs intended to improve life for
the Pintupi come up against Pintupi imperatives and fail to produce their expected
results.

Folds begins with a chapter on the ‘contact history’ of the Pintupi, a mix of infor-
mation taken from written sources and from stories told by Pintupi informants. This
history is relevant to Folds’ themes as far as it helps to explain the Pintupi position that,
as Myers puts it, they ‘were prepared to accept the government’s willingness to “look
after” them — its food, clothing, and services — as long as it did not seriously abrogate
their own values’.1 This Pintupi conviction that they have a ‘social contract’ with
government and their cheerful acceptance of ‘dependency’ are underlying themes of
the book as Folds discusses how the Pintupi and government have been managing a
relationship ‘of mutually outraged sensibilities’ (p 181). 

Myers and others have published fuller, more accurate, and more balanced
accounts of the early period of contact.2 Folds has relied heavily on a 1977 report on the
Papunya settlement and sources even more colourful and less reliable, such as John
Greenway.3 He gives no references for some misleading statements, like his mention of
‘the intense fighting that went on at Haasts Bluff’4 and his imaginative story of how the
welfare branch patrols were conducted in the 1950s and 1960s.5 Blending Pintupi

1. Myers 1986: 39.
2. Myers 1986: 25–46; also Long 1989.
3. Davis et al. 1977; Greenway 1973. Folds has apparently relied on the 1977 report for the state-

ment that ‘of the 72 new arrivals from the desert [during 1963–64], 29 were dead by August 
1964, a staggering death rate of 40 per cent in the year’. The records show that 87 arrived 
between July 1963 and August 1964 and eight of these had died by August 1964 — a distress-
ing figure but nearer 9% than 40%.

4. Sister Gartrell’s stories of her eight months working at Haasts Bluff in 1955 may be the basis of 
Folds’ view that fighting there was ‘intense’ (see Gartrell 1957).
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stories of their early encounters with whites into the narrative presents serious
challenges and Folds gets himself into chronological difficulties with his account of the
experiences of the man, Katingura, whose handsome portrait photograph is on the
cover of the book. The documentary record shows that Katingura was among the
Pintupi seen by the Adelaide University expedition at Mount Liebig in August 1932
and that he was one of those listed as ‘self-supporting’ at the Haasts Bluff ration depot
in October 1942. But Folds writes that this man, before he had ‘seen a white man’, came
upon strange tracks and heard graders building a road ‘for the rocket range across the
Western Australian border’ (p 13). This event occurred in the winter of 1960, some 30
years after Katingura had first seen white people and after he had lived at Haasts Bluff
and Papunya for nearly 20 years. It must have been someone else who encountered the
road-building party.

Folds’ rather confused account of the early years of contact may well reflect what
some people at Walungurru now believe happened then, but it leaves out important
aspects of the experience of the ‘old Pintupi’ — those who ‘came in’ before 1960. He
gives the impression that the Hermannsburg mission project was an entirely secular
one, concerned only to help the people survive by providing supplementary rations to
induce them to keep away from cattle stations and from Alice Springs. But Pastor FW
Albrecht and the Aboriginal evangelists, who mediated contact on his behalf, came
with a primary evangelical purpose and were trying to persuade people to abandon
their pagan beliefs and rituals. Folds also says nothing of what happened at Haasts
Bluff in the 1950s when the Northern Territory administration assumed full manage-
ment responsibility for the ration depot that the mission had run (at administration
expense) for the first ten years. By the mid–1950s work was available for the able-bod-
ied men for a small cash wage and rations (then including fresh beef and goat meat) —
cattle work, fencing and yard-building, making roads, market gardening and, in the
later years, the construction of Papunya. But, as Folds tells the story, working for wages
started with the move to Papunya, a move that he portrays as sudden, traumatic, and
even irrational, since he does not mention that it was the failure of the water supply at
Haasts Bluff in both quality and quantity that forced the move to the abundant good
water available at the Papunya bore north of the range.6

The rest of the book deals with ‘the contemporary interface’ at Walungurru. Folds
gives examples of how Pintupi seek to ‘maintain their chosen lifeways’, while making
the best use they can of the services provided there by what he terms ‘western institu-
tions’. Governments, and the public at large, would like to see expenditure on
Aboriginal advancement produce visible and measurable improvements in levels of
health, housing and education, so that disadvantage will be quickly reduced and elimi-
nated before long. Folds argues convincingly that this ‘social justice’ project is
unrealistic for Walungurru because Pintupi values are profoundly different from ours.

5. ‘After seeing the smoke of hunting fires and following footprints, patrol officers would hide 
their Land Rover on one side of a sandhill while their Pintupi companions walked around to 
the other side to their relatives, telling them about the food and inviting them to join them at 
the settlement’ (p 20).

6. Folds quotes a letter written by Albrecht in 1945 commenting on the administration’s plans for 
developing Haasts Bluff but represents his remarks as referring to the plans for Papunya, 
which was not conceived until another 10 years had passed (p 17, citing Henson 1992: 171).
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Though they have been constantly adapting to changed conditions, they are unable and
unwilling to change their basic values rapidly and radically.

A central proposition of the book is that community ‘self-management’ is funda-
mentally in conflict with Pintupi values. ‘Self-determination’ and ‘self-management’
have commonly been treated as equivalent terms as used in relation to Aboriginal
affairs. ‘Self-management’ was the term used by those drafting policies for the Coalition
parties in 1975 as a substitute for the Labor slogan of ‘self-determination’, which
seemed to imply some possible challenge to sovereignty. Folds, however, without offer-
ing his definitions, states that they are ‘oppositional goals’. It seems that for him ‘real
self-determination’ means Pintupi negotiating to obtain the sort of help from govern-
ment that they want, while ‘self-management’ entails their taking on administrative
responsibilities that they are unable to fulfil to the satisfaction of government without
denying their own values and cultural obligations — and/or blaming ‘whitefella
bosses’ for their failure to do the right thing by their relations:

A Pintupi interpretation of ‘community ownership’ is each individual having a
personal stake in institutional assets, which leads individuals and their families to
feel they should have access to the resources, at any time, according to their own
individual needs (p 83).

The high value put on individual autonomy and the essential need to look after
one’s own family first and last prevent their acting in the unselfish and disinterested
ways that are expected of those managing community organisations. It seems hard to
escape the conclusion that the imposition of ‘self-management’ on communities like
Walungurru does not help them and should be reviewed. Indeed, if the goal is ‘social
justice’, it seems unfair to burden Pintupi with responsibilities that few of the rest of us
carry for managing (and employing other people to manage) the provision of commu-
nity services.

Folds also makes a strong case that ‘statistical equality’ of outcome in areas like
health, housing, and education is unattainable in remote communities like Walungurru.
But he acknowledges that ‘the dominant society will never feel comfortable with Pin-
tupi choosing to be different, if their choices produce inequality’ (p 113).

Governments, the media, and the Australian public — including other indigenous
people who may, in Folds’ words, ‘more closely share meanings with the dominant
society’ — will no doubt continue to deplore the disadvantage of people in communi-
ties described as ‘traditional’ or ‘tribal’.

Folds hopes to encourage his readers to ‘acknowledge the collision of values at the
interface’ and to recognise ‘the achievements of both sides of the relationship’ (p 181).
Unlike Richard Trudgen, whose book Why warriors lie down and die is another that tells
us what has gone wrong in remote Aboriginal communities in the past 25 years, Folds
does not go further and suggest specific ways of improving the situation. He is clearly
concerned that governments should not reduce the level of aid when programs fail to
achieve quick results, and he says enough about the positive, if modest, benefits of var-
ious practical ‘interventions’ in Pintupi communities to encourage continuation of such
programs, but with realistic expectations of their likely impact. He argues, for example,
that it is unrealistic to expect schools in remote communities, where English has to be
learnt at school as a second language, to match the outcomes of schools in Australian



286 ABORIGINAL HISTORY 2001 VOL 25

cities; or to expect ‘equal educational outcomes’ when attendance is optional and
schools are also expected to be ‘maintaining’ Indigenous culture in what has been
termed ‘two-way schooling’ (pp 128–34).

Folds states that he has written the book to inform ‘those who wonder how poli-
cies like social justice and reconciliation engage with the lives of remote indigenous
Australians’ (p 1). This could be a wide readership but he has not made his argument as
accessible as it might be. He has done little to help the general reader understand the
situation at Walungurru and how the community functions. He tells us next to nothing
about the township and about the ‘western institutions’ there. One of these institutions
is the school where he has been principal. He refers to this as a ‘government institution’,
revealing that it is apparently not a community-run school. Since issues of ‘self manage-
ment’ are central to the book it would have been relevant to indicate clearly how the
school relates to the community both in formal terms and in practice. Similarly he men-
tions the Pintupi Homelands Health Service, but he says nothing about what services
this provides at Walungurru, or how it is structured and managed. Of other ‘western
institutions’ and the other ‘administrators’ (‘whitefella bosses’) we are told nothing.
Folds seems to take it for granted that his readers already know a lot about Western
Desert communities and about Walungurru in particular.

The book may present other obstacles to those who work in this region and who
might hope to get some useful guidance from an old hand at the game. Folds has read
widely, but some readers could be put off by the academic jargon that results from his
research: ‘Foucault contends that the production of discourse is controlled for the pur-
pose of warding off alternatives’ (p 113). 

His own writing is somewhat repetitious and not always as clear as it might be.
He is given to using vague expressions like ‘western society’, ‘the mainstream’, ‘the
dominant society’ when he sometimes means ‘Australian society’, or perhaps ‘some
Australians’, or just ‘some government officials’.

The book needed more careful checking and editorial work. It is good that it has
an index, but this one is not altogether adequate or reliable.7 Other evidence of hasty
work can be found. Folds begins each chapter, and most sections of his chapters, with
quotations from other writers or from Pintupi people. Most of these are from the
writings of WEH Stanner and some are from Myers, a check of which revealed that
Folds has a disconcerting inclination to edit them in ways that alter the meaning and
seem unnecessary and easily avoided. For example, Folds has:

Relations are the source of most valuables in Pintupi life, including food, a spouse,
rights in ceremony and protection ... [a] network involv[ing] persons who do not
consider themselves to be related ... [in which] one cannot afford to reject or ignore
ties with some neighbours to concentrate only on a few other relations (p 73).

7. Three of the five index references under my name proved correct and one reference was not 
indexed. The two errors could result from failure to check the work of a computer program: 
the phrases ‘Long-term whitefella residents’ (p 47) and ‘(Long silence)’ (p 58) seem to have 
resulted in these references.
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The paragraph Myers wrote reads:

Critically, as a person grows older, the field of those considered to be relatives
increases in breadth and complexity. This is of great significance because relations
are the source of most valuables in Pintupi life, including food, a spouse, rights in
ceremony, and protection. A person’s relatives are likely to be found in all geo-
graphical directions; the network will involve persons who do not consider them-
selves to be related. This dispersed quality of the social field is a source of strain.
One cannot afford to reject or ignore ties with some neighbors to concentrate only
on a few other relations.8

Seeing a book of mine quoted, and being unable to make sense of the extract, I
found that something I had written about settlements in general had been translated
into a comment on Papunya in particular; and only some of the words in the ‘quotation’
were mine. My observation had no real relevance to Folds’ book and, like many of his
other quotations, might well have been omitted.9

Folds has important and valid things to say about the ways that ‘two fundamen-
tally discordant cultures’ meet at Walungurru and similar places. The deficiencies in the
writing and editing should not deter those who could most usefully read this book, and
notably all those involved in any way with the making of policies, the shaping of pro-
grams, and the delivery of services to such communities.

Jeremy Long
Sydney
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At a crossroads: archaeology and First People in Canada, edited by George P. Nicholas
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This publication contains 21 papers which describe archaeological projects conducted
by or in collaboration with Indigenous Canadians. They include discussions on Indige-
nous and archaeological attitudes, examples of collaboration, and descriptions of
resulting new research findings and social outcomes. The 21 papers cover almost every
imaginable aspect of this topic. A foreword by Bruce Trigger and an introduction and
afterword by the editors provide an excellent overview and synthesis. The authors have
summed up the essence of the publication in two quotations. The first is from Edward
Said’s Culture and imperialism (1993: xxiv).

Gone are the binary oppositions dear to the nationalist and imperialist enterprise.
Instead we begin to sense that old authority cannot simply be replaced by new
authority, but that new alignments made across borders, types, nations, and
essences are rapidly coming into view, and it is these new alignments that now
provoke and challenge the fundamentally static notion of identity that has been
the core of cultural thought during the era of imperialism.

The stories related in this volume are essentially about the finding of new identi-
ties through archaeology, and also the finding of new ways of relating for both
indigenous people and archaeologists. These stories are overwhelmingly good news,
positive stories. This fits with the Australian experience where time and again archaeo-
logical work as a true collaboration between Indigenous people and archaeologists has
provided new insights and intellectual and social enrichment for both groups. Anyone
looking for inspiration and new ideas in this area will find this a stimulating collection
with a range of examples of work from simple collaboration to sophisticated and
ground breaking research projects.

There is an intriguing contrast however, between the papers themselves and the
discussion which surrounds them. This is neatly encapsulated in the second quotation
from the editors: ‘Adventures are never fun while they’re happening’ (Unknown). The
people doing the work described in the case study papers don’t seem to feel this way.
They don’t seem to be worrying very much about problems between archaeologists and
the Indigenous communities or about splits between the scientific method and Indige-
nous traditional perceptions. They find the ground they are traversing new and are
sometimes uncertain about where to put their feet, but when they trust the ground it


